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JEWS AND JUDAISM IN THE NINETEENTH 
CENTURY. 

BY THE REV. M. GASLER, PH.D V CHIEF EABBI OP THE SEPHARDI 
COMMUNITIES OF ENGLAND. 



If I should attempt to sum up in a short sentence the 
whole history of Jewish life in this century, I would say that it 
has been the awakening and strengthening of self-consciousness 
and the desire of securing absolute equality with non-Jews. 
This tendency has asserted itself in all the walks of life, in pol- 
itics as well as in science and religion. In their eagerness the 
Jews may have sometimes overshot the mark and produced the 
semblance of aggressiveness. The Jews have practically redis- 
covered themselves, their past and their position among the na- 
tions of the earth. They have come out of the artificial seclusion 
in which they had been kept for the last three or four centuries, 
and they at once acted upon the motto : "Nihil humanum a me 
alienum puto." This participation in the general movement 
was only gradual and did not occur in all the countries where 
the Jews lived at the same time and to the same extent. It fol- 
lowed in the wake of the political emancipation of the nations 
themselves, and of the new tendencies that each nation evolved. 

Movement, agitation, must not be taken, however, as indi- 
cating always a development making only for progress; it is as 
often retrograde as progressive, it sometimes leads from one ex- 
treme to another. Thus it happens with the development of Ju- 
daism in the last century. In order to delineate the general drift 
of this movement I will treat it from the point of view of po- 
litical disabilities, scientific revival, religious changes, and, lastly, 
national tendencies. These are neither all synchronous, nor sim- 
ultaneous. The progress in one direction often means retrogres- 
sion in the other; without being mutually exclusive, they are not 
all on the same plane, but relieve one another in turns. 
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At the end of the eighteenth century, the Jews enjoyed the full 
protection of the law only in Franee and in Turkey. In fact, 
they have never suffered any persecution in the latter country. In 
Prance, the change in the political position of the Jews was a 
corollary to the principles of equality and fraternity proclaimed 
by the great Eevolution. It was not an act of cool calculation 
and firm determination to wipe out the injustice committed 
against the Jews for so long a period; but the rush of en- 
thusiasm evoked by the grand oratory of Mirabeau and seconded 
by the Abbe Gregoire carried the Assembly by storm, and the 
French nation then granted the Jews the first gift of freedom. 
It was the dawn of the new light that was to shine upon the 
whole of Europe. This emancipation has thus the character 
of a gift, made in consequence of abstract theories. It is not a 
concession wrung from a reluctant foe by the superior force of 
conviction. But, whatever its origin may have been, the Jews 
were no less grateful for the first definite break with a terrible 
past. The .number of French Jews at the time of the Eevolu- 
tion was not very great. Most of them lived in Alsace, and in 
only a few of the larger towns of France were they at all 
numerous. The fickle character of this new abolition of disabili- 
ties was shown by the vicissitudes it had to go through, the ani- 
mosities which it raised when the Eepublic became a monarchy 
under Napoleon, and the attempts which were made to wreck 
the whole work of liberation or at least to jeopardize its 
fair working. Thereupon, Napoleon called together the first 
public Jewish Assembly, known as the Sanhedrin, to which some 
of the objections and accusations which had been raised were 
submitted for examination and reply. I mention only one of 
these objections, as it reappears in our days, viz. : the question 
as to how the Jews could reconcile their patriotism with the de- 
sire of returning to Palestine. The answers these notables 
were able to give satisfied Napoleon, though none of their direct 
recommendations was carried out. 

The importance of this new departure lay in the fact that it 
threw open to the Jews for the first time the gates which had 
been closed to them all over Europe. They were introduced to 
the new parliamentary forms of modern life, to the open discus- 
sion and ventilation of their grievances and of vital questions 
concerning them. In these deliberations of political assemblies 
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they had a voice, and had no longer to wait and hear the result 
of the discussions of others regarding their affairs. 

At the beginning of the century, the position of the Jews in 
all other countries of Europe, always excepting Turkey, was full 
of degrading anomalies. The Ghetto, originally an Italian in- 
vention, had been naturalized in the German-speaking countries. 
The German nation itself was cooped up in air-tight and, if I may 
coin the word, light-tight compartments. Split up into thirty or 
forty small governments, with laws and regulations differing 
from one another, these German "states" devoted their petti- 
fogging and pedantic ingenuity to inventing new regulations and 
prohibitions against the Jews, who were living in still smaller 
Ghettoes than the rest of the inhabitants of these principalities. 
It would be absurd to attempt the enumeration of these regula- 
tions. Suffice it to say that even marriage was not allowed, only 
a certain number were permitted to live in each small com- 
munity. They had mostly to live in a circumscribed area, to 
earn their livelihood by certain fixed means, to follow a certain 
limited number of trades and vocations. There was no freedom 
to travel from one place to another or to reside outside the 
radius, the "pale," prescribed by the authorities. Fines and 
taxes were imposed with a lavish hand. The censor kept watch 
over all literary attempts. Every feeling of common interest 
with the Gentile world outside was crushed out, and it would 
have been a wild dream, indeed, for some of the dwellers in those 
German Ghettoes to believe in u change so sudden and so rad- 
ical as was about to happen. 

The triumphal march of Napoleon's victorious armies swept 
away all these artificial barriers, and let fresh air and light in 
where only the ghosts of mediaeval times used to stalk about freely. 
The dawn of a new era broke upon the Jews, as well as upon 
all other nations. The call to arms for freedom from oppres- 
sion, for liberation from feudal and secular thraldom, was heard 
by all the nations of Europe, and most of them responded to that 
call. New ideas were propagated, such as the fraternisation of 
mankind, equality before the law, liberty of thought and action, 
words and ideas up to then living in the domain of philosophic 
dreamers. Unhampered by any traditional prejudices or vested 
interests, it is no wonder that the Jews eagerly seized this op- 
portunity and would no longer allow the awakened self-eon- 
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seiousness to go to sleep again. The rest of the time was devoted 
mostly to strengthen this feeling. A continual war had been 
waged against it from the moment that Napoleon was defeated. 
The crudest reaction set in. All the old boundaries were re- 
erected, the old disabilities reimposed upon the Jews. They 
saw the walls of the Ghetto being rebuilt, after having tasted the 
sweets of free life and intercourse with their fellow-citizens of 
another faith. The nations were also again split up into small 
states and all the privileges granted under stress of war were 
being revoked. Neither did the new democracy tamely submit, 
nor did the Jews view with equanimity the loss of their recently 
acquired freedom. This explains the part they thenceforth took 
in the struggle of the democracy and their adherence to lib- 
eralism, from which alone they could expect the redress of the 
grievances, which they now felt more keenly than at any previous 
time. It also explains the sympathy felt by prominent thinkers 
among the Jews with the claims of labor, and their intuitive fore- 
sight in the treatment of the economical questions which are 
now dominating the civilized world. 

The horizon had been greatly enlarged during the first years 
of the century, and with that mental agility which is the out- 
come of the intellectual training pursued by the Jews for cen- 
turies, they at once applied themselves to master the new fields 
of science opened to them. Questions which had previously not 
crossed the threshold of the Ghetto were now brought home to 
the Jews. An agitation was kept up to strengthen the position 
once won. Need there was for such an agitation, for at a given 
time there were in Germany alone no less than thirty-six sep- 
arate legislations dealing with the position of the Jews. Bit by 
bit they had to be demolished again, and only as late as 1870 
the last trace of the legal disabilities of the Jews disappeared in 
Prussia, also to be repealed soon afterward, at least officially, in 
the other smaller German states. In France alone, though at 
times limited and threatened, the liberties once acquired were 
retained by the Jews. There, also, reaction tried to raise its 
head with the restoration of the monarchy; but the traditions of 
the Eevolution were too strong, and the Jews had already oc- 
cupied so strong a position that it was no easy matter to oust 
them from it. France has remained, up to a very short time 
ago, the ideal country of freedom and liberty for the Jews all 
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over the Continent. There the Jews also first identified them- 
selves entirely with the highest aspirations of the French na- 
tion ; and were rewarded by an unstinted recognition of civil and 
political equality. All posts were open to them, all careers were 
now the legitimate aim of the younger generation, and they 
availed themselves fully of these rights. 

In England all those hopes and aspirations of European 
democracy, freedom from mediasval trammels, equality before the 
law, and, above all, the sense of true justice which pervaded all 
classes of society, had been for centuries, I might say, the com- 
mon property of the nation. An ingrained feeling of justice and 
a respect and veneration for the Sacred Scriptures unequalled 
in any other country of the world, contributed to win in time 
for the Jews the full protection of these admirable laws. Inci- 
dentally, I may remark that England, knowing then as little as 
it does now the true state of the nations on the Continent, true to 
her principles, fought, as she imagined, the battle of liberty, 
and lent her hand to crush Napoleon under the impression that 
she was crushing tyranny. In fact, she assisted in rehabilitating 
the worst form of political reaction. I am not referring here 
to those wars against Napoleon waged in self-defense and pro- 
claimed as such. I am, rather, alluding to the general opinion, 
to the repetition of the assurance, that in fighting Napoleon 
tyranny was crushed. The Jews knew better, and the subsequent 
upheavals in every part of Europe showed that the masses of the 
downtrodden people knew better. The disabilities of the Jews in 
England disappeared also after a long struggle. Success was 
achieved by enlightening public opinion and by getting the sym- 
pathies of the masses, which have never since been estranged. 

Whilst this evolution was taking place at the centres of civiliza- 
tion, the position of the Jews in less favored countries was on 
the whole better, in so far as they were deluded by no mirage. 
The nations in whose midst they lived neither knew nor as yet 
appreciated the sweets of freedom. In Eussia, especially, serf- 
dom had not yet disappeared and in comparison to the "Souls" 
of Gogol's powerful novel, the bodies of the Jews were in a better 
position. Nicolas I. attempted some reforms, but he carried 
them out in a drastic manner ; he forced the Jews into the ranks 
of the army, and at a given moment, finding them reluctant to 
become life-long soldiers, ordered a number of young children to 
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be forcibly taken from their parents, and be brought 
up with peasants in distant parts of the country, to 
be drafted afterwards into the army. I mention this fact, not 
merely to show that the Jews in Eussia were then as now at the 
absolute mercy of the autocratic government, but also to point 
to the first cause of the modern Jewish emigration from the 
East of Europe to the West and to America. The "Drang nach 
dem Westen" so conspicuous at the end of ancient history, pre- 
ceding the mediaeval period, was repeated now on a smaller scale 
by the migration which set in, which has been going on unin- 
terruptedly and is assuming immense proportions. 

The Jewries of the West became thus enlarged by the new- 
comers, and also modified to a certain extent. The number and 
importance of Jewish Communities increased everywhere through 
this influx of new blood. There is no greater mistake than to 
imagine that this new element was merely the receiving one; 
they were to a great extent also givers. The share which they 
have taken in the spiritual development of the Jews in the 
nineteenth century is by no means inconsiderable, as will become 
evident later on when I deal with this aspect of our problem. 
Characteristic of this first period is the enormous spreading out 
of the Jews all over Europe on a much larger scale than even at 
the time of the expulsion of the Jews from Spain. Then and at 
the time of the Cossack persecutions in the seventeenth century, 
the Jews were fleeing for their lives. The alternative was either 
death or conversion to Christianity. In the past century, it was 
migration; for, if they remained in their old homes, the 
alternative was persecution and the life of a helot, or spiritual 
destitution and the death of the soul, though not immediately 
that of the body. They chose the life of freedom, of hard work 
and brighter prospects. An alluring picture drew them by thou- 
sands from the Ghettoes of the East to the free countries of the 
West. The air was filled with poetry, one heard of the teaching 
of "human brotherhood," of 'equality between man and man," 
of cosmopolitan tendencies. The glamor of poetical romanticism 
was shed round the past. The principles of altruism, Comte's 
Positivism, the strains of new life were all so different from the 
dirges and wails of tortured souls, from the echoes that resounded 
in other parts of the world. Equality, liberty, cosmopolitan 
levellings, were so much unlike the "divine rights" claimed by 
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a few chosen individuals, the aristocratic and feudal privileges 
from which the rest of the people were rigidly excluded, which, 
for instance, ruined Poland and divided Central Europe into 
numberless petty states. All those grand ideas, nurtured in the 
hearts of the Jews under the designation of "Messianic hopes," 
were now apparently realized. No wonder, therefore, that the 
Jews should feel attracted, and should change their wretched 
birthplaces for better countries. Out of the political gloom and 
the night of persecution into the light of freedom and hope ! 

The improvement in the situation of the Jews in the West of 
Europe went on up to about 1875. The German Empire had 
scarcely been established when the old war between Kaiser and 
Pope broke out anew. Under the name of "Kulturkampf" 
Bismarck and his Minister Falke inaugurated an era of persecu- 
tion of the German Catholics. I cannot enter here upon the 
merits of that struggle. But the fight against one religious de- 
nomination, though carried on for political purposes, was dex- 
terously shifted from the Catholics and by the Catholics on to the 
German Jews. Some of the latter, such as Lasker, in their 
quality as deputies, supported Bismarck in the Reichsrath; hence 
the hatred against them. Much love had never been lost on the 
Jews in Germany. It required very little skill to revive the old 
feud, which had never been entirely obliterated. The principles 
enunciated for the first time and formulated by men who pre- 
tend to stand on the summit of "Culture," have spread, far 
beyond the borders of the Fatherland, and have become now the 
catchwords of thoughtless demagogues and of irresponsible 
leaders of the new crusade against the Jews. Germany plays so 
important a role in the modern history of mankind, and has so 
deeply influenced the current of modern thought and habits, that 
I must devote more space to the consideration of the changes 
wrought there, than to those in any other countries. It forms, 
as it were, the centre whence all the effects found elsewhere can 
be shown to have radiated As the treatment to which the Jews 
are exposed is a sort of psychological barometer for the ethical 
position which a nation can claim in the world of morals and of 
truth, an examination of the principles which have ruled and now 
rule again might also be of some interest for the student of mod- 
ern ethics. 

Toward the end of the eighteenth century, Germany, split up 
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into many small states, with, narrow political horizon, and not 
yet having a literature of its own, was deeply influenced by 
French and English literature. Eomanticism, the poetical glori- 
fication of the Middle Ages, due to a great extent to absolute ig- 
norance of the true aspects of things during that period, also 
began to be popular in Germany. But whilst, in Eng- 
land, Bishop Percy's Collection produced, in the long run, Scott's 
"Ivanhoe," in Germany Herder's "Stimmen der Volher" did 
not produce Lessing's "Nathan der Weise" which preceded it, 
but stimulated the glorification of the Teutonic Middle Ages, the 
romanticism of Schlegel and Brentano, and ultimately a heathen 
Teutomania, which excluded everything from its Walhalla that 
could not prove Germanic ethnic descent. The first logical conse- 
quence was the appearance of pamphlets from men like Biihss 
and Eiel, in which they declared the Jews to be incapable of join- 
ing in the Teutonic nation as equal units ; and proposed to grant 
them mere toleration as a people of another race and of another 
religious mould. In order, as it were, to atone for this new 
heathendom, which pervaded the universities, there set in a pe- 
culiar religious coloring of Christianity — a sentimental, vague 
Christianity — not free from mediaeval mysticism and licentious- 
ness. The spokesman of this species was Schleiermacher, whose 
teaching, improved upon by his followers, ended in the declara- 
tion of a belief in a special Teutonic Christianity, with a God of 
its own. It was anything but true Christianity. Furthermore, 
natural science, which reached its highest development last 
century, on the one hand sapped the foundation of religion 
just as much as the rationalistic school of Tubingen, with the new 
Higher Criticism of the Bible, did on the other. All these causes 
contributed to a lowering of the standard of equality granted 
to the Jews, and robbed them of the fruits of the sacrifices which 
they had willingly, nay cheerfully, brought to the altar of their 
German "Fatherland," when they fought in the ranks of the 
German armies against their own liberator, Napoleon. Nor was 
this the only sacrifice which they brought. In their endeavor to 
show in a practical manner the hollowness of those pedants and 
dreaming reactionaries who would fain revive the glorious times 
of the Middle Ages, they almost outdid the Germans in their 
patriotism. It was all in vain. The principles of the Teu- 
tonians have survived to a surprising degree. Hatred of the 
vol. clxxii. — no. 534. 50 
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foreigner in blood, glorification and exaltation of whatever ap- 
peared to be German, or rather Teutonic, especially as it led 
indirectly to the establishment of the German Empire, is grow- 
ing steadily alongside of an increasing unrest and disintegration. 
Mystical, specific Christianity, rank apostasy and crude ma- 
terialism act as such disintegrating forces, with socialistic tenden- 
cies opposed to feudal pretensions; all these and the lust of per- 
secution, shown also by the conflict with Eome, contribute to this 
process of disintegration and have made it very easy for the skil- 
ful manipulator to turn popular prejudices against the Jews, 
pointing to them as the primary cause of the social and religious 
discontent permeating various classes of society. They were 
charged with the responsibility for all the skepticism that turned 
people away from the Church, and for the radicalism which 
threatened the prerogatives of privileged persons and classes. 

All this, however, would not have sufficed to drive the Jews 
from their legally safe-guarded position, and would not have 
found favor with the masses had the masses not been weaned, 
effectively and energetically, from those lofty sentiments of Cos- 
mopolitanism, Altruism, Equality, the Brotherhood of Man, and 
all the glorious principles for which they died on the barricades 
during the first half of the century. Local patriotism had been 
fostered, and, above all, the nation had been put into the strait- 
jacket of militarism, where it was taught to obey and not to 
reason, and where it was to find political salvation. The era of 
blood and iron set in, and the higher principles of humanity, of 
justice, had been drowned in the blood of many battlefields. 
Nationalism, i. e., egotism in its most brutal form, took the place 
of humanitarianism ; seclusion, that of expansion; personal in- 
terests, that of general welfare; and all together have produced 
and still produce a spirit of bitter jealousy and envy, of hatred 
and persecution against anything and everything that runs 
counter to the new racial and national prejudices, which are set 
up as the only standard of true patriotism. Hence the universal 
moral decay, the ethical disintegration which slowly darkened 
the horizon of the civilized world within the last twenty-five 
years of the century. This is the psychological origin of the 
new moral disease known under the name of Anti-semitism. 

It is not to be supposed that the Jews, whose life is being 
made more miserable from day to day, had no share in this 
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change of sentiment and treatment. The fault which can be 
laid at their doors is that they had neglected to study the lessons 
of the past. They were too eager to cast off that past, to oblit- 
erate every trace of it, and to show by sacrifices not asked for, 
nor even expected from them, how much they wished to identify 
themselves with the country in which they happened to live. 
They threw their whole heart and soul into the melting-pot of 
Germanisation, Anglicisation, Gallieisation, etc., expecting to 
come out of it without any dross of the past clinging to them, 
shining in the new light of patriotism as bright as the other 
inhabitants of those countries. They believed strongly in the 
sincerity, of the generous sentiments expressed by others, and 
thought that such generosity claimed like generosity or renun- 
ciation on their part. Herein lies the fundamental error of the 
Jews, which has exacted from them so bitter a penalty at the 
close of the century. Starting from false premises, they were 
led to false conclusions. There was no generosity on the part 
of those who granted the Jews equality and liberty. It was 
merely an act of justice, it was the homage rendered to the 
awakened spirit of truth and right, and claimed, as such, no more 
recognition or thanks than any act of justice performed in the 
courts of any country. The Jew bears the burdens of the state 
in the same manner as the other inhabitants and has therefore 
just as much claim to participate in all rights and liberties as the 
rest of his fellow-citizens. 

To imagine that any sacrifice that a nation with such a past 
as the Jews could make would at once alter their innate charac- 
teristics, or would in any way promote an intimate fusion of two 
races, was the greatest mistake possible. Short of apostasy, the 
Jews did not shrink from any sacrifice. In consequence of the 
awakened consciousness, their desire was to obliterate every ves- 
tige of that past and to be merged completely into the nation 
with which they aspired to live on a footing of absolute equality. 
It was an impossible and unnatural attempt. Instead of being 
satisfied with marching on parallel lines, they wished to walk in 
converging lines, hoping that at some time, whose advent they 
wished to hasten as much as possible, the point of contact would 
be reached. We witness therefore throughout the greater part of 
the century a craving for blind imitation, in the vain hope of 
obtaining absolute identification and assimilation. 
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I am not inveighing against their legitimate desire of full 
participation in the conquests over the forces of nature, or against 
their eager wish to take, if possible, a large share in the intel- 
lectual victories which science in the widest sense has gained. 
True science is not limited to one nation or to one hemisphere. 
The Jews soon identified themselves with all the progress which 
has marked the intellectual life of the world during the last 
hundred years. There is no branch of knowledge in which the 
Jews are not fully represented; in Medicine as well as in the 
Natural Sciences ; in Diplomacy as well as in Law ; in Music and 
Painting, the Drama and Fiction. In every country and in every 
land where facilities were given to them to acquire the requisite 
knowledge, the Jews were not behind in utilizing them to the 
fullest extent. To give here a list of such Jews as have con- 
tributed to the general advancement of civilization would be 
too tedious a task. Every science knows them, every branch of 
learning counts scores among them, and especially among the fol- 
lowers of exact sciences, are they well known. 

Of far greater moment, however, is the inner religious change 
which has taken place in consequence of this craving for assimi- 
lation. It played them false, inasmuch as it made the Jews be- 
lieve that their identification with the higher intellectual pur- 
suits, and the equality they had gained therein, would also bring 
the social equality of which they had dreamed. They fashioned 
their lives according to non-Jewish models. Easily influenced as 
they have shown themselves in all times, they played at being 
Teutons of a new complexion. The barriers of the Ghetto once 
broken, all that which seemed to remind them of it was hence- 
forth forgotten. We see, therefore, a profound change in the re- 
ligious life of the Jews. Mendelssohn's activity, the introduction 
of the pure German instead of the corrupt German which the 
Jews spoke, the acquaintance with German literature and the 
philosophical tendencies of the time, caused the Jews to attempt 
the recasting of the old faith and ceremonial on what they be- 
lieved to be a rational basis. To curtail the service, to intro- 
duce German sermons, to ape the outward form of Christian 
worship, to eliminate Hebrew from the Synagogue and from the 
house, were the first and principal aims of the new school headed 
by Jacobsohn and followed by many. The ultimate ambition of 
these reformers was to bring about at least outward identity in 
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worship between Jews and non-Jews, and to sweep away the last 
remnant of the specifically Jewish life in the Ghetto. 

Growing scepticism, the heathen tendencies and the romantic 
" Schwarmerei" of their Teutonic models, were not without ef- 
fect upon their blind followers. And when the "Teutonic-Chris- 
tian" State held out the bribery of appointments and honor for 
apostasy it became rampant. A blow had been struck at the 
old faith by the example set in the famous "Salons" of Berlin, by 
the apostasy of the daughters of Mendelssohn, of Baehel Levine 
and others. No wonder if men like Heine and Borne were 
driven to similar expedients. Nearly every man who aspired, 
and I may say aspires now, to the chair of a professor at a Ger- 
man university had first to sacrifice his convictions. The want 
of religious fervor, and the lack of adhesion to the old teaching 
spread very much among the Jews and is one of the principal 
characteristics of the nineteenth century. More even than the 
Christians, did the Jews of the West of Europe, and for that 
matter those of America, reject the old teaching, consciously or 
unconsciously animated by the same sentiment of placing them- 
selves on an equal footing with their neighbors. They gave up 
every distinctive mark and appeared to the non-Jews as stripped 
of every Jewish ideal, given up entirely to the mimicking of 
others, without losing, however, in spite of what they had so 
fondly imagined, those traits which had been impressed on their 
minds and habits by the seclusion of the Ghetto. We find thus 
Judaism undergoing a radical process of transformation among 
the Western Jews, which has to a certain extent estranged them 
from their Eastern brothers without bringing them perceptibly 
nearer the goal at which they aimed. 

This movement did not pass unchallenged. These changes 
not being born of profound scholarship, but attempting merely to 
replace the things that appeared antiquated and irksome by 
others, borrowed from foreign sources, that appeared new and 
attractive, and not resting on a sympathetic or romantic apprecia- 
tion of the past, were challenged by men of a totally different 
stamp, who have slowly but successfully driven this current back. 
The example set by German romanticism, turning back with 
admiration to the twilight of the Middle Ages, was not lost upon 
the Jews. Those who had immigrated from Eastern Europe or 
come from the then half-civilized communities of Austria and 
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Galicia, learned soon to imitate and to search for similar exam- 
ples in the old, now almost forgotten, literature of ancient times. 
For the Jews had no period of obscurantism, no real Middle 
Ages; they had a long record of mental activity, which, however, 
lay buried under the ruins of the old world. To this the new 
generation turned with love, in the hope of showing to their 
people that the Jewish past was no whit behind other nations in 
pathos and romanticism, in learning and intellectual achieve- 
ments. Thus arose the school of the History of Judaism, whose 
foremost representatives were Zunz, Frankel and notably Grastz, 
the famous historian. 

Other branches of purely Hebrew learning began to be cul- 
tivated, and the scientific methods of the Christian schools slowly 
found their way into the midst of the Jews. The beginning of 
the century saw the first Jewish Eeview, in which Heine's friends 
and contemporaries collaborated, in which Zunz published his 
first essay on Eabbinic literature, and the close of it sees the 
gigantic undertaking of Funk and Wagnalls, a Jewish Encyclo- 
paedia in twelve huge volumes ! It is to be the embodiment of the 
scientific results obtained solely in the course of the century. 

The larger mass of the Jews, those who remained behind in 
the East of Europe, have participated only to a lesser degree 
in the modifications which have shaped the life of their better- 
situated brethren in the West. In political liberties, in aspira- 
tions, in the new feeling of consciousness, in social equality and 
in work in the field of science, they have kept pace with their 
immediate neighbors, always trying for the best and often suc- 
ceeding. The religious conflicts also found an echo in those 
lands, but it took some time before they penetrated behind the 
Chinese wall which resists the entrance of Western ideas into the 
mighty Empire of the East. But there are no permanent bar- 
riers against the spirit. It scaled these walls also, though a con- 
siderable interval elapsed ere it reached the masses living beyond. 
The conflict is still going on, but a movement, since begun, is 
driving the Jewish life into new channels. 

On the other hand, the receding wave of a once mighty 
Messianic enthusiasm left on the strand the germs of a new 
mystical teaching, which resembles in one way the vagaries and 
miracles told by the Monks of the Nitrian Desert and the tales 
of Avva Pahomius and St. Antony, and in another the principles 
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that underlie the conception of the Dalai-Lama of Thibet, the 
ever-recurring incarnation of Buddha as the visible intermediary 
between God and man. The Hassidim, with their wonder-work- 
ing "Kebbe," the living incarnation of a superhuman interme- 
diary between them and God, the substitution of a Quakerlike, 
enthusiastic form of worship at times when the spirit moves them, 
and freedom from other ceremonial injunctions connected with 
worship and prayer, is to a certain extent the form which reform 
has taken in the East. Unconsciously rebelling against some 
rabbinical tenets, it has contributed in its way to undermine the 
older form and to disintegrate Judaism in a peculiar manner. 

To the impartial observer of these internal changes within 
the spiritual life of Jewry, they appear like the dead leaves scat- 
tered by the first shaking of the old tree by the storm of persecu- 
tion that rages; they fall from the stem of Judaism, and are 
the humus out of which a new life will grow. And a new life is 
growing. The manifold causes which have contributed to the 
awakening of Jewish self-consciousness for at least half a cen- 
1 tury have not disappeared without leaving great results. If noth- 
ing is lost in nature, dumb and speechless as it is, still less is 
anything lost that has been stirred in the human soul once 
awakened. It may change, but it will be like the caterpillar 
which becomes a butterfly. Just as little as the Middle Ages 
could be restored or the Ghetto revived upon the old lines, so 
little could one expect to find the Jews any longer with that 
broken spirit that submitted to ignominies. Self-consciousness 
once awakened will not allow itself to be lulled again into a 
lethargic sleep. The unity of Israel has also been prac- 
tically demonstrated by the Jews 'during the century. They 
have contributed to the emancipation of the body, as well as of 
the spirit, of their less fortunate brethren. The cause of the 
Jews in one country has been felt as that of the Jews in all 
other countries. This feeling was more pronounced in those 
countries where the Jews believed themselves to have obtained 
absolute equality in every respect with the other inhabitants. 
Such was the case in France, England and, recently, in America. 
The principles advocated are those of human liberty, of equal du- 
ties and equal rights. In the name of these great principles, men 
like Sir Moses Montefiore and Adolphe Cremieux could not allow 
the horrible blood accusation against the Jews, formulated for 
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the first time again in 1840 in Damascus, to pass unchallenged. 
They stood up for their falsely accused brethren and defended 
their cause not merely in England and France, but personally 
in Constantinople and Alexandria, and there refuted these base- 
less calumnies. 

The result of that mission to the East has been much more 
far-reaching, for it led to the establishment of an Association 
whose principal object is to protect the Jews in those countries 
where they are still kept in a kind of social bondage, and to pro- 
mote their emancipation by legal means. Thus was the Alliance 
Israelite, founded in Paris. In 1870, during the Franco-German 
war, when the Alliance in Paris was crippled, a branch was es- 
tablished in England, identical with the French in all its aims. 
Spiritual emancipation was part of the programme, hence the 
foundation of schools in the East. 

With the modification of the status of the Jews in Europe, 
and with the changed conditions under which the peoples grew 
up, the former part of the Alliance's activity may be said to 
have come to an end with the Eusso-Turkish war. The spirit of 
chivalry and of generous impulses has from that time forward 
been completely driven out of Europe. Each country, every 
government, inaugurated for itself an era of self-interest of 
the basest commercial type. With a few noteworthy exceptions 
made by the English Government, the nations turned a polite 
but none the less deaf ear to the complaints made of the bar- 
barous treatment of the Jews in Eoumania and Russia. The 
Alliances becoming thus mere institutions for the establishment 
of schools — in itself a very laudable but not a very courageous 
or lofty undertaking — the Jews were forced to seek remedies 
within their own powers and guided by their own experiences. 
The close of the century saw an attempt on a larger scale 
to give expression to this feeling of self-emancipation. The mis- 
ery which refined legal persecution is bringing upon millions is 
growing hourly in the East of Europe, and the disappointment 
among the Jews of the West to find themselves, after years of toil 
and self-sacrifice, ruthlessly thrust back within the walls of a 
moral Ghetto, the uncertainty of the future combined with the 
self-consciousness and the feeling of national life, which is slowly 
dawning upon the Jewish masses — all these contributed to en- 
dow the idea of resettlement in the old land of their fathers with 
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a new and immediate significance. The idea of establishing 
Jewish colonies in Palestine has gone through some stages al- 
ready. It began on a serious basis in 1880, and Baron Edmond 
de Eothschild of Paris has contributed almost exclusively to the 
success which has attended these undertakings. Baron de Hirseh 
imitated the example, but sent his Jewish Colonies to the Ar- 
gentine. The Jewish Colonization Association, the heir to his 
fortune, partly reversed his policy and identified itself largely 
with the colonization of Palestine by Jews. The masses worked 
on parallel lines with these men, and out of their midst sprang 
the new movement known under the name of Zionism — that 
is, the return to Zion as a political unity. 

We are standing at the beginning of this movement, which 
alone will assist in solving one of the most perplexing problems in 
modern sociology, will free Europe of an element which is still 
considered as alien, and will be treated as such, according to 
circumstances. There are some, among the richer Jews, who 
have vested interests and narrow conceptions ; they are held fast 
in the meshes of self-delusion and cannot differentiate between 
the rights and duties of a citizen and the historical obligations 
of a national and religious life ; they are still holding aloof from 
this movement. The vast masses, however, the sufferers and 
toilers of the earth, have rallied enthusiastically round it. This 
is the sign under which Judaism enters the new century. 

It is idle to speculate at this juncture what the result may 
be for the progress of the higher ideals of mankind. A mighty 
wind of reaction is blowing all over Europe. We are moving on 
the down-grade, from equality, fraternity, freedom and right, to 
racial hatred, national exclusiveness, military brutalization and 
dynastic tyranny ; from the free and serene atmosphere of human 
faith to the swamps of Mysticism, Occultism, to the Inquisition 
and the Stake. But far away the dawn of a new life is visible, a 
new day which will disperse the shadows that are settling down, 
a day rising again from the regenerated East, from the Orient in- 
habited again by its own sons — Jews living a national life, com- 
peting for the best and working for the highest, blending the 
civilization of the West with the poetry of the East, and giving 
to mankind the message of better days : "Ex Oriente lux." 

M. Gasler. 



